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t's official. CPS has moved to Salem, Oregon! No doubt this
relocation represents the ending of an era and the beginning
of a new adventure. In June 2020, the Center for Process Studies
cleared out its Claremont office and packed up for the move to
Oregon. As CPS Executive Director, Andrew Schwartz, says, "For
half a century, we have called Claremont our home. We feel the
loss of what was, but synthesize this feeling with anticipation of
the future--excited for the new possibilities of what will be."
The Center for Process Studies was established by John Cobb
and David Griffin back in 1973 as a faculty center for Claremont
School of Theology (CST). This summer, CST becomes Claremont School of Theology at Willamette University (WU)--a private
liberal arts university in downtown Salem, Oregon. Willamette is
the oldest university in the West, having been established before
Oregon became a State. It holds a prestigious reputation in the
Pacific Northwest, with a strong undergraduate College of Arts
and Sciences, a graduate school of management, and a law school.
For the past year, Schwartz has been at Willamette, laying the
groundwork for the CPS relocation and establishing partnerships.

As Schwartz says, "There is great potential for CPS at Willamette.
As a transdisciplinary Center, we are naturally at home in a liberal arts setting. I expect this next phase in our history will be filled
with exciting opportunities in the sciences, philosophy, sustainability, and more."
The CPS library and archives is being housed in the Hatfield
Library of WU, while the main CPS office space is in the MICAH
building (see cover image) owned by the First United Methodist
Church of Salem.
And while one office closes in Claremont, another opens (see
bottom right photo). The Cobb Institute and Institute for the
Postmodern Development of China are keeping the legacy of
Cobb and Griffin alive in Claremont. Duplicate library materials
and items that didn't go to Oregon have been donated by CPS to
these process partners, establishing a second process library on
the West Coast! Let's remember 2020 as the year the process
movement multiplied. Creatively advancing into novelty, we work
together to promote a relational worldview for the common good.♦

T

he Center for Process Studies is happy to announce that Dr.
Andrew M. Davis will be coming on board as the new fulltime CPS Program Director. Davis is a recent graduate of Claremont School of Theology, where he earned a PhD in Religion
and Process Studies, and the Presidential Award for Academic
Excellence. He is already the editor of two books, How I Found
God in Everyone and Everywhere: An Anthology of Spiritual Memoirs,
with Philip Clayton (2018), and Propositions in the Making: Experiments
in a Whiteheadian Laboratory, with Roland Faber and Michael Halewood (2019). He has a number of other publications in the works,
including an edited compilation of Roland Faber's work titled
Depths As Yet Unspoken: Whiteheadian Excursions in Mysticism, Multiplicity,
and Divinity (Pickwick) and his revised dissertation titled, Mind,
Value, and the Cosmos: On the Relational Nature of Ultimacy, which
will be part of Lexington's Contemporary Whitehead Series.
Davis will begin this new role in Salem in August 2020, working closely with CPS Executive Director Andrew Schwartz, the
dynamic faculty and staff of CST and Willamette, as well as with
scholars and partners from around the world.
As Program Director, Davis will be taking the lead on CPS
programming and research. Continuing the legacy of Cobb and
Griffin, Davis will promote cutting edge research in process and
relational thought, exploring the implications of process themes
(Mind & Value, Process & Interconnection, Novelty & Change)
on a range of topics including: science, ecology, culture, philosophy,

C

religion, theology, education, psychology, political theory, and more!
As Davis states, "It’s a new phase of creative transformation
for CST and CPS." Schwartz agrees. "No doubt the relocation of
CPS marks the beginning of a new phase in our history. And this
new phase is met with the emergence of new leadership. I'm really
excited that a young and energetic visionary like Andrew Davis
will be joining our team. He's going to do great things, with and
through CPS!" Stay up-to-date with Dr. Davis' work at
www.andrewmdavis.info.♦

PS is thrilled to announcement that Jon Ivan Gill will be joining our team as the
first ever Cross-Community Coordinator. Gill is a Whiteheadian with special interests in cultural studies, aesthetics, existentialist philosophy, and constructive & secular
theology. He holds a PhD in Philosophy of Religion and Theology, with a dissertation
titled: The World Creates God: A Process Aesthetic Religion as Lived Out by Underground HipHop Culture. As an academic who also owns a record shop, Gill's creative tangents range
from underground hip-hop culture to the cryptic lyrics he pens in rap, poetry, journal
refereeing, book reviews, and academic essays & critiques. Check out his newest book,
Underground Rap as Religion: A Theopoetic Examination of a Process Aesthetic Religion.
As Cross-Community Coordinator, Gill's main responsibilities will be to foster
fruitful working relationships between the Center and other movements, ideas,
organizations, and centers of cultural life and expression. The purpose of this role is
to co-create progressively evolving local and global contributions to the common good.
Working creatively at the intersection of thought and practice, Gill will be leading initiatives on social justice, art scenes, interfaith youth efforts, LGBTQI discourse and
praxis, and underrepresented socioeconomic and racial communities (communities that
have been historically underrepresented within the process family too). For more about
Jon and his passions, listen to a recent interview on ARC (Arts, Religion, Culture) at:
https://www.facebook.com/watch/?v=236432164468186 ♦

By Ron Hines

T

he achievements and aspirations of John B. Cobb, Jr. were
well celebrated on February 11 when two hundred wellwishers came to his “95th Birthday Fest” in Claremont, where his
newest venture declared near its first anniversary that it would be
called “The Cobb Institute: A Community for Process and Practice.”
A songfest led by the Pilgrim Pickers provided lively ambience
for testimonials from David Ray Griffin, Marjorie Suchocki, and
Catherine Keller, three of John’s students who became significant
colleagues, while CPS Executive Director Andrew Schwartz served
as the MC for the evening. A 5-minute video by Kathleen Jacobson
and Richard Livingston celebrated John’s life with photos, Louis
Armstrong’s song, “It’s a Wonderful World,” and paragraphs from
his first book on the ecological crisis, Is It Too Late?. Elegantly
attired in his festive red jacket from China, Professor Cobb
elaborated on awards given to Herman Greene, John Buchanan,
Zhihe Wang, and Gunna Jung for long-term service to what has
become an international movement. He then kept a promise he
made in the midst of his 40-minute speech, “I could talk a lot
longer, and I’m not supposed to talk as long as I will.”
The celebratory banquet came in the midst of the annual
Advisors meeting of the Center for Process Studies, which John
Cobb and David Griffin founded in 1973. As CPS prepared to
move with the Claremont School of Theology to Willamette
University in Salem, Oregon, the Claremont Institute for Process
Studies was founded in March, 2019. With support from the
University of La Verne it continues as a center of energy for the
process movement’s unique ties to southern California, including

the Institute for Postmodern Development of China and Pando
Populus. Board chairman John Gingrich announced the name
change from "Claremont Institute for Process Studies," to the
"Cobb Institute," and encouraged donations to support the work
of this organization.
Catherine Keller, by way of a video recording, calmed anxieties
some might have about the CPS move to a new home. “Don’t get
caught in the fallacy of simple location . . . . This is just a moment
to celebrate that subtle festive joy that always edges John Cobb’s
aura no matter what catastrophes we’re facing.” She said that she
frequently recalls words of wisdom from her mentor,
such as when walking along next to her in Claremont
in 1980, he said: “What we need, Catherine, is enough
catastrophe to wake a critical mass of the public up,
and not so much catastrophe that it’s too late. (Pause.)
I think we’re getting there, aren’t we?” (Laughter in
the house!) “That creative transformation will go on
with all of you . . . Creative transformation without
end. Thank you, John Cobb.” A nice summary of
the mood of the evening!
In their testimonials, Keller, Suchocki, and Griffin
accentuated the quality of John Cobb’s affirming
spirit as a context for adventuring into new intellectual
territory. David Griffin was drawn to attend the
school where Dr. Cobb taught when he visited
Claremont and asked for “something new you could
give to me.” He and a friend took turns driving and
reading Cobb’s “personal Christology” on the long
route home. Back in Oregon (where he grew up),

Left to Right: Marjorie Suckocki, John Cobb, Meijun Fan, Zhihe Wang, David Griffin

Griffin knew he should attend the School of Theology at
Claremont. Not long after his graduation he was
surprised when he was co-writing a book with John, at
the request of an Italian theologian requesting a
Claremont process theology. John had spent a week of
20-hour days writing his five chapters. In one respect it
was perfect, but David reminded him that it was not the
requested Claremont process theology. John had to go
back to Wrightwood, and spend an extra week rewriting
those five chapters. Jean Cobb, in her sweet, beautiful
southern accent, said, “Now David, don’t make John
write this again!” “That was pretty funny to me,” said
Griffin, “because I had just gotten out of being his
graduate assistant. The idea that I could tell him that he
had to redo. . .” (fades into audience laughter).
Marjorie Suchocki had been thrilled to be a
student at Pomona College, where she devoured writings
by so many great philosophers—but they were all dead.
Then at the Claremont Graduate School, she had a
course from John B. Cobb, Jr., a philosophical theologian who
was alive! At the campus bookstore she bought his A Christian
Natural Theology, which she read clear through one night. “I was
so excited . . . He was looking out through my eyes and telling me
what my world was like. It changed my life. That philosophy and
philosophical theology is a living thing, not a dead thing. It’s not

Cover of Cobb Birthday Booklet from the process community in China

Celebration after the banquet

just something that happened a long time ago. It’s alive and it’s
happening now . . . . John, you taught me that, just being yourself.”
She shared a second life-changing event. Shivering on a cold
November morning, she had waited patiently at the end of a
session of “Whitehead’s Philosophy and Its Religious Relevance”
to approach with a question tugging at her about the consequent
nature of God. “He looked me in the eye, and he said, ‘Marjorie,
I expect you to solve that.’ I looked him in the eye and he looked
me in the eye, and I knew he meant it. And that changed my life.”
She learned that philosophy is a dance, and that you, too, can be
a part of it . . . by being yourself, you can enter the dance of life.
That’s what you taught me, John!”
Catherine Keller thanked John for “that JC map,” “that
interpretive field, that vision, that paradigm, that map which with
its indelible clarity, and yet its unyielding openness that has informed
a whole world of thinking, and of acting and of feeling, of
becoming. That whole . . . What can we call it? Theology? Well
yes, of course, that philosophico-, cosmo-, politico-, economico, Christo-, Buddhist-, eco-theology.” She did not put feminist there.
“John back there in the late 70s left me the space to be shaping
that for myself. He never gave me the opportunity to practice my
feminist, anti-authoritarian, bring down the patriarchy ire against
him . . . . He never managed to perform that authoritarian maleness.
Instead, (he) just kept practicing that authorizing, bringing into
being so many authors around him, and through his authoring of
us and of our capacities.”
John Cobb said, “I’m proud that I’ve made it through
95 years,” and after thanking those who prepared the evening,
he quickly moved into celebrating the accomplishments of his coworkers! “I think we process folk have achieved quite a lot!” David
Griffin and I (in the work of the Center for Process Studies)
“appealed to a lot of gifted people to join us.” Calling David “the
most creative conference organizer I’ve ever had a whiff of,” John
described in some detail the way in which David Griffin would
prepare for conferences that gathered folks in multiple disciplines

to think into new ways of being in the world. They
would define an issue in a given field, read the relevant
literature, identify those who showed signs of
dissatisfaction with the dominant style of university
education, folks who might be most compatible with a
process perspective, and prepare a paper expressing how
process thought would fit into this topic. “We were set
up to be a counter-cultural organization. It was precisely
because the culture was going in the wrong direction that
we existed.” “David was never concerned about whether
something was popular or unpopular. He wrote the
truth.”
John called Marjorie Suchocki “the only student
who made me revise my theology.” He revised A
Christian Natural Theology based on interaction when she
was still a student. He praised her as “wonderful,
creative, our most effective scholarly lecturer. There’s a
lot of scholarship behind what she says. People don’t
know it’s scholarship, so they listen.” The Process and
Faith program started by Will Beardslee flourished even more
under her leadership, and she founded the Whitehead International
Film Festival.
Cobb praised Catherine Keller as the leader in a group of
Claremont School of Theology self-organizing women who played
a large role nationally in developing eco-feminist thinking. “I’m
very proud of that. She gives me a lot of credit, but you can tell
she thinks for herself. And she is generous in recognizing that she
has learned from a lot of people. Also, she is the process thinker
who has done the most to keep process thinking from being
completely shut out of US institutions.”
John reinforced the indebtedness to those receiving
special awards. Herman Greene, Founding Executive Director
of the International Process Network, which held process
conferences in Beijing, Tokyo, Bangalore, Salzburg, Azores, Brasilia,
and next in Düsseldorf. Greene, in a brief statement said, “Without
John this wouldn’t be, so thank you in behalf of the whole world.”
Zhihe Wang, along with his wife Meijun Fan, has founded 36
centers for the study of process thought in Chinese universities.
This year’s report of the Institute for Postmodern Development
of China contained a 3-page list of articles on process thought
published in Chinese in 2019. “We want to recognize that Zhihe
is the most successful member of the process community.”
John Buchanan was recognized as “an amazing supporter,
without whose financial backing none of this would be possible.”
Cobb expressed “deep appreciation” for his “deep generosity and
a deep understanding of what we’re committed to.”
Gunna Jung, a former visiting scholar of CPS, is an advisor
and friend of the Mayor of Seoul (a global leader among mayors
of big cities). Over the past three years Jung's good work in Korea
toward ecological civilization has moved rapidly. Especially focussing on rethinking economics and education, Jung is leading truly
transformative work in Korea. About the size of a single province
in China, Korea can move more quickly in making needed changes.

Zhihe Wang (left) with John Cobb (right)

Woven into his affirmations of these who are moving forward
with process vision, were John’s critique of the modern education
system, with its siloed research specialties, and its aspiration to be
“value-free.” It treats students like zombies, only interested in
higher education so they can make more money. He praised the
work of Meijun Fan’s school in a Chinese eco-village where students
simply come together to learn. He also called attention to the
dilemmas inherent in Indo-European languages, that reinforce
substance thinking, rather than event language. Zhihe Wang points
out that in English we say, “It’s raining.” What is the “it”? In
Chinese the activity of “raining” can be expressed in many ways.
Of his acceptance in China, which is seeking new forms of organic
Marxism, John said, “I’m astonished, astounded, overwhelmed .
. . that I am a very important person in China. I am really friends
with the vice president . . . . They are not as hostile toward Christians
and theologians as universities in the United States.”
The banquet was held at Pilgrim Place, the intentional
community John has called home for thirty years. The Pilgrim
Pickers provided lively accompaniment to sing-along songs to
form a spirited community, to pay humorous tribute to John, and
to celebrate God’s Call Forward in Jim Manley’s hymn, John’s favorite,
“Spirit, Spirit of Gentleness.
Blow through the wilderness,
Calling and free,
Spirit, Spirit of restlessness
Stir me from placidness,
Wind, wind on the sea.”
Watch the video recording of the 2-hour banquet program at:
https://youtu.be/H6fqsiTvHR8
You’ll also find the 5-minute video tribute by Kathleen
Jacobson and Richard Livingston at:
https://youtu.be/Kdc35k6VsfA.♦

By Anonymous

W

hen first introduced to the twelve-step program, I thought:
“It’s great that it can help these other people, but I don’t
think it is for me!” Unlike some, this had little to do with God or
the “religious” aspects of the program. Ironically, my openness
in this regard was due in large part to the “spiritual” experiences
that I had while under the influence of alcohol and drugs. I think
that Jung is correct in his assessment that those who become
addicted to altering their consciousnesses often do so in search
of a spiritual solution to life—though as Jung says, the ultimate
solution lies in Spirit rather than in spirits. Before going into my
understanding of certain aspects of the spiritual dimensions of
the AA program, I want to say a little more about how these
matters unfolded in my life.
My attraction to drinking went beyond the welcome sense of
freedom from tension and anxiety it produced—and the euphoric
feeling that All Is Well—moving at times into an oceanic
connectedness and joy that seemed to give intimations of true
religious sentiment. Pot and hash opened up an intuition that there
was something “more” going on, that there might be a deeper
spiritual world, hidden yet close at hand. They also brought into
question many of the things I had taken for granted. When I
moved on to psychedelics, these powerful experiences upped the
ante exponentially. Now I knew there was something more going
on. I experienced new depths of consciousness, began to understand
what Buddhism was getting at, and came to believe that mystical
experience was a genuine and significant phenomenon. Perhaps
most surprisingly, some psychedelic experiences included intuitions
of a spiritual dimension that revealed something I could only think
of as “God.” Thus, by the end of my addiction, the idea of a
Higher Power was something that I had been fully prepared for
and was already desperately seeking.
When I arrived at my (hopefully) final treatment center, I had
also found a psychology, philosophy, and theology that allowed
me to form a workable concept of a Higher Power, an understanding
of how my spiritual experiences could be of real significance, and
a way of integrating all of this into my understanding of the world,
science, and everyday life. (I had spent the last twelve years studying
exactly these issues, so this had not come about overnight.)
Many of the ideas in this essay rely on the work of William
James and Carl Jung, both of whom figure prominently in the
origins of the Big Book. I'm also indebted to the wisdom of Alfred
North Whitehead and Stanislav Grof, who made these ideas most
alive and cogent for me. Finally, John B. Cobb, Jr.—along with his
student and colleague David Ray Griffin—have most clearly
articulated the implications of Whitehead’s novel philosophy for
my understanding of a Higher Power and spirituality.

When I arrived at the Betty Ford Center, however, the campus

minister was not at all pleased with my notion of God—and also
thought that I was totally irresponsible. While the latter opinion
was not completely off base, I did take exception to him saying
that my notion of a Higher Power was “wrong”—too intellectual
and impersonal for his taste, to put it gently. Fortunately, process
theology has served well enough to keep me sober for the last
thirty-five years. And I believe that process theology, and transpersonal
psychology, offer some insights that will prove useful to others as
well, especially those grappling with the often-challenging issues
that arise out of trying to forge a relationship with a Higher Power
and live a more spiritual life.
Ironically, I fear that the problem the campus minister had
with my understanding of a Higher Power may also present a
significant problem here. These ideas I have latched onto are novel,
and often complex, which make them difficult to share simply and
effectively. Too much detail may make them appear overly abstract
and scholastic. Too little detail and their power and importance
may be lost. Please bear with me as I attempt to walk the fine line
between.

It is no secret that many people in recovery deem themselves
atheists or agnostics—and for some compelling reasons. I often
hear from those questioning, or denying, the possibility of a God
that they are reacting to negative experiences with religion from
their youth, or that certain life events caused them to question
conventional conceptions of God, especially as presented through
simple biblical images and dogmatic theological positions that no
longer make sense as an adult. Also, many have lost faith because
they are convinced that modern science and reason have shown
religious views to be logically inadequate and palpably untenable
in the face of everyday reality.
I have sympathy with all these reasons. And, I think there are
some other things that deserve to be taken in account as well. I
am reminded of this exchange from The Simpsons:

Ned Flanders: “But Reverend I need to know, is God
punishing me?
Rev. Lovejoy: “Ohhh, short answer, “yes” with an “if ”—long
answer, “no” with a “but.”
Here, I will try to provide a long, short answer.
First off, I think there is a bit of bad faith involved when
atheistic apologists go after religious stories that were obviously
created for the uneducated masses in much simpler times, and
which therefore rely on images from a different world and culture
(sheep and donkeys, pastures, and agrarian lives in general). Surely
these writers from the intelligentsia can afford to take on the most
sophisticated theological positions. If they refuse to do so, then
at least they should stop knocking down strawmen. After all, it
would be easy enough to mock science if one picked on some of
the popular theories from the 16th or 17th centuries.
Secondly, I suspect many doubter’s convictions are related to
an overinvestment in, or overestimation of, the powers of scientific
theory and purely rational
analysis. Up until recently, the
modern Western world placed
much of its trust in the authority
of science and reason. And we
are now seeing a dangerous
reaction to this overestimation:
the denigration and excessive
skepticism of scientific opinion.
I think a very balanced position
is expressed in the Twelve and
Twelve, where it says:
I had a scientific
schooling. Naturally I respected, venerated, even worshiped
science. As a matter of fact, I still do—all except the worship
part. (Twelve Steps and Twelve Traditions, 1953/1979, New York
City: Alcoholics Anonymous World Service, Inc. 26)

presents us with a very different religious image: God as a loving
companion and poet of the world:
He does not create the world, he saves it: or, more
accurately, he is the poet of the world, with tender patience
leading it by his vision of truth, beauty, and goodness.
[Please excuse Whitehead’s use of the masculine pronoun,
he was writing almost 100 years ago.] (346)
In this sense, God is the great companion—the fellowsufferer who understands. (Whitehead, [1929] 1979. Process
and Reality; An Essay in Cosmology. Corrected edition: David
Ray Griffin and Donald W. Sherburne, eds. New York:
Free Press paperback edition. 351)

Conventional religion, and some AA writings, maintain that
God has all the power and knows everything, including the future.
Whitehead presents us with a different understanding of how God
influences the world—a difference
that makes all the difference. Rather
than being omniscient and
omnipotent, the God of process
theology knows as much as any entity
could know and is as powerful as any
entity could be. Because
Whitehead’s philosophy endows
all entities with some creativity of
their own, God does not have all
power and does not control
everything. Furthermore, since each
moment of reality involves a
creative integration of the past, the future is only partly determined
by the effects of past influences. God does not determine the
future, nor can God know exactly how events will unfold, even
though God knows as much—and is as powerful—as the metaphysical
constraints of reality allow.
And when you think about it, an all-powerful and controlling
God would not really be so impressive. How much power does it
take to control powerless beings, who are simply your puppets?
Rather, influencing beings who have their own creative responses
to reach more of their full potential is a power worthy of worship.
On a related note, God doesn’t need to have “all power” to
help alcoholics recover and maintain sobriety, just enough power.
And while being “powerless” in regard to drinking is a very useful
and descriptive way to highlight the obsession and compulsion
that can dominate the alcoholic if even one drink is taken, in the
rest of life, feeling powerless is not very empowering. Of course,
relying on God’s guidance is useful in any situation, but it is also
helpful to feel confident in one’s ability to engage fully in life.
In sum, the process God does not control everything. This
is very important in regard to one of the main objections to the
idea of a loving God: The problem of evil.
There are a number of explanations, or “non-explanations,”

“And while being 'powerless' in regard
to drinking is a very useful and
descriptive way to highlight the obsession
and compulsion that can dominate the
alcoholic if even one drink is taken, in
the rest of life, feeling powerless is not
very empowering.”

Whitehead himself—a philosopher, logician, and scientific
theorist of note—thought we needed to be careful about accepting
too easily scientific pronouncements and positions, especially those
falling outside their special expertise:
Nothing is more curious than the self-satisfied dogmatism
with which mankind at each period of its history cherishes
the delusion of the finality of its existing modes of knowledge.
Sceptics and believers are all like. At this moment scientists
and sceptics are the leading dogmatists. Advance in detail is
admitted: fundamental novelty is barred. This dogmatic common
sense is the death of philosophic adventure. The Universe is
vast. (Whitehead, 1948. Essays in Science and Philosophy. New
York: Philosophical Library. 91-92)
But what if there is a way of conceptualizing a God that does
not wither under the “laws” of science, the problem of evil, or
the critique of the rational modern mind? I think there is. Whitehead

as to why evil can occur in a world that is controlled by a God
who is totally good. For example: God gives us free will. But what
about the evil of natural disasters than wipe out huge swaths of
human achievement? God has a plan—but those who have suffered
through the consequences of that “plan” cannot be blamed for
doubting the love behind it. God works in mysterious ways and
we must have faith—but why must we have faith in One who
appears to be causing so much pain and misery? There are more
sophisticated arguments of course, but I have not discovered any
that are nearly as satisfactory as the one offered by process theology.
God is all-good, knows as much as can be known, and works
through persuasion, rather than coercion—through love, rather
than force. But because God works through persuasion and does
not control all outcomes, bad things can happen. In every moment
God promotes “the good,” and works to comfort the harmed,
but the creativity inherent in people and throughout nature means
the human and natural evils are bound to arise in our less than
perfect world.

Whitehead also proposes a very different relationship between
God and the Creatures (humans, animals, and all other entities in
the universe). Process theology’s position is called panentheism. It
differs from most forms of pantheism—where God tends to be
equated with nature, that is, God and nature are the same thing.
In contrast, for panenthism, God and the finite entities have their
own experiential trajectories, even though they are also intimately
interconnected. God is in us; we are in God.
Each momentary event forms itself from its connections to
past events, and then in turn flows into other newly forming events.
This constant flow of interaction is how all events are in relationship,
including their ongoing relationship with God. I am reminded of
the lyric from the rock group, Yes: “Inside out, outside in, inside
out, outside in, perpetual change.”
This distinction between a close interaction versus a complete
fusion is crucial. It is the difference between being two lovers in
an intimate relationship, and being the same person. While for a
brief spell the latter may seem like a wonderful ideal, we all come
to realize it is not possible, nor would we want it to be.
God is with us all the time, informing and receiving every
moment of our existence. In philosophical parlance, God and the
World are “internally related.” God’s being flows into every moment
of reality and then those completed moments flow back into God’s
experience, rather like these lyrics from Lord of the Dance:
I am the life
That’ll never, never die;
I’ll live in you if you
If you live in me,
I am the lord
Of the dance said he.
This is the never-ending dance: one of shared feeling and
experience between the Soul of the Universe and the finite souls
that populate that universe.

Whitehead’s metaphysical innovation that ties together this
vision of reality is called “perception in the mode of causal efficacy.”
In effect, it argues that there is more to life than what is given by
the senses; and there is a more fundamental way of connecting to
this “more.” Whitehead argues that this deeper aspect of things
is vitally important for how we understand the nature of the world
and the functioning of reality. Thus the scientific method of relying
solely on the data provided through sense perception locks us into
an impoverished view of the universe, namely one devoid of
values, spiritual experience, intuition, and feeling.
Whitehead’s more primary mode of perception arises from
the direct flow of past events into new forming ones: it is the
feeling of past feeling. Some of the most vivid examples of these
“casual” feelings involve the flow of bodily sensations into conscious
experience: for example, hunger pangs, sexual arousal, or a shiver
of excitement. Another is the way short-term memory flows into
the present moment of awareness when speaking, listening to
music, or watching an unfolding scene in nature—there is an
ongoing merging of images and feelings, where the “just past”
still informs the present experience. More generally, this same
process of a direct “grasping” of data from past events is, by
hypothesis, how quantum events occur, how brain cells influence
human experience, and, most generally, how all moments of reality
arise.

This notion of the past flowing directly into, and thereby
helping form, our flow of experience is central to our ability to
have an intimate connection with God, with others, and with
nature. Through this more primary mode or perception, we are
open to God’s Being and influence at every moment, and are
similarly in a flowing connection with other human beings and
nature—though often in a mostly unconscious way.
Whitehead refers to God’s contribution to the beginning of
every moment as its “initial aim.” In effect God presents each
event, including human experiential events, with a vision or seed
of the best way to form or create itself. After that, the event’s own
creative synthesis takes over and manifests itself through its
unconscious choices. Thus, our unconscious patterns and habits
are critical to how our lives, moment by moment, unfold. I find
this idea of an initial aim particularly helpful for understanding the
idea of “turning over one’s will and one’s life.”
The AA literature talks of bringing one’s will into alignment
with God’s will. From a Whiteheadian perspective, this would
involve a two-fold project of opening up in the moment to the
depths of one’s being to discern the aims being offered by the
Higher Power. Secondly, there would be a longer-term project to
shift one’s habitual ways of thinking and feeling into a more
spiritual vein—into less rigid and selfish patterns—in order to
realign one’s unconscious processes towards promoting God’s
will, rather than resisting it. This process of opening both one’s
awareness and one’s ego to new possibilities is the process of

turning over one’s will and one’s life. (Hopefully,
being of service to others will unfold as a natural
consequence of such a realignment of the will.)

It follows that one important function of
prayer is to ask for openness to God’s guidance and
love, which lurks in the depths of our experience at
all times. Likewise, in meditation we attempt to quiet
our minds to allow God’s presence, guidance, and
love to flow up from the depths and into conscious
awareness.
When praying for others, this model would
suggest that we can be of help by asking God to help
them open to this source of guidance, healing, and
inspiration, which is always available, but not always
easy to feel—especially when one is sick, depressed, or overwhelmed
by difficulties. Thus praying for others is not to alert God to their
need, which we might assume is already known by God, but rather
to send out our energy and intention to those in need to help open
their being to the love and healing that is already being offered by
God.

One aspect of the Big Book that I struggle with, in part
because it is cited so often and with such passion, is the passage
from the story “Doctor, Alcoholic, Addict”:
And acceptance is the answer to all my problems today. When
I am disturbed, it is because I find some person, place, thing,
or situation—some fact of my life—unacceptable to me, and
I can find no serenity until I accept that person, place, thing,
or situation as being exactly the way it is supposed to be at
this moment. Nothing, absolutely nothing happens in God’s
world by mistake. (Alcoholics Anonymous. 1976. NYC: Alcoholics
Anonymous World Service, Inc, 3rd Edition. 449)
While I find much of the full passage on acceptance important
and inspirational, there are several things that I believe need to be
clarified from the perspective of a Whiteheadian point of view.
First, we have returned to the crucial issue of whether God
is omnipotent. This idea that “absolutely nothing happens in God’s
world by mistake” implies that God controls everything, and
therefore God is responsible for all the evil and suffering in the
world. Such an all-controlling God also means that we have no
freedom of choice at all. Neither of these conclusions seem
acceptable to me.
I find the God of process theism far more comforting and
helpful: a God who works through persuasion, not via total control,
and where all entities have some power of choice. There are
accidents and evil choices made in the world. In response, God
continues to aim the world towards the best outcomes, offering
comfort while sharing in the suffering.
I suspect the reason this AA writer makes such a sweeping

claim about God’s level of control is to justify his point in the
previous sentence: that, to find serenity, I have to accept that
everything is “exactly the way it is supposed to be at this moment.”
But do we need to believe that God has made things exactly the
way they are for us to be able to relax into the moment and accept
it as it is? I don’t think so. Doesn’t it make just as much sense to
fully accept every moment as it presents itself because we want
to be in the flow of things, rather than fighting them?
From a process perspective, each moment of our existence
arises directly out of our reception of the past. Though we may
add our own transformations to what is presented, we first need
to be open to the “things themselves” as they are in themselves.
On the other hand, each moment of our experience also aims
towards the future and makes a unique contribution to it. So
“acceptance” is not the complete answer. Rather, acceptance,
followed by creative transformation, offers a fuller response to
our reality.
In other words, while not reacting blindly or precipitously to
events is an admirable goal, we do want to be willing and able to
make changes to situations that we feel are not supposed to be
like they have been in the past. For example, I think most of us
will want, when possible, to change situations involving addictive
use of alcohol and drugs, violent relationships, exploitive behaviors,
etc. While accepting that they have happened, or are happening,
may be the first step of fully acknowledging their concrete reality,
the next step might well be to decide they are no longer acceptable.
This is much easier to do, I think, if one is not under the impression
that dangerous situations, people, and places need to be accepted
as part of God’s plan, and instead may well be regarded as accidents,
bad luck, or various types of missteps and mistakes of the human
variety.

Following the lead of William James, the Big Book of Alcoholics
Anonymous speaks of two kinds of spiritual experience. You
might call the first kind “mystical,” a sudden opening into the
spiritual depths of the universe. The second is a more gradual

opening up to an inner guidance, along with a shedding of the
personality traits that obscure this connection and obstruct one’s
ability to be of service to others and, as the medical profession
puts it, to “do no harm.” Of course, these two varieties of spiritual
unfolding are not really so distinct. Daily meditation and prayer
often lead to spiritual openings and insights that go beyond the
mere educational events of daily life, even though most do not
reach the full power of the kind described in Bill Wilson’s
paradigmatic mystical experience. In turn, this kind of full-blown
spiritual experience is usually followed by the more mundane
educational variety of spiritual experience, which slowly helps
consolidate and evolve this mystical vision.
I don’t have much elucidation to add to what the recovery
literature has to say about spiritual experiences of the education
variety, beyond what I have already discussed about relaxing and
releasing habitual emotional and mental patterns. This has the
two-fold benefit of increasing intuitive access to God’s initial
guidance, while also loosening one’s worldly “gown,” thereby
making changes more possible in the behaviors known in the Big
Book as character defects.
This same process, of opening more deeply into the unconscious
depths of one’s experience, is also operative in those more powerful
spiritual experiences that I would term transpersonal, that is, going
beyond our culture’s usual experiential boundaries. As mentioned
earlier, I found a number of my drinking and drug experiences
very helpful for transitioning into sobriety, both for opening me
up to the possibilities of spiritual experience as well as to a Higher
Power. Transpersonal psychology was important for understanding
this process, and for putting my psychedelic experiences into a
larger religious and psychological context. So don’t discount the
possible importance of any past experience. As they say, “we will
not regret the past, nor wish to shut the door on it.”
I want to mention one more point about spiritual experience.
Whitehead says that God seeks to foster intensity of experience in
the universe—thus the evolutionary thrust towards more complex
organisms with ever-increasing depths of experience. This goal
of creating intense experience may in part explain the initial
attraction of alcohol and drugs for those predisposed to powerful
reactions to these substances. So perhaps the addict’s search for
new highs is even more closely connected to the spiritual search
than we might have imagined. Alas, this intensity of experience
fades in concert with the substance’s diminishing effectiveness as
tolerance and bodily fatigue set in. The search becomes ever more
desperate, and ultimately comes to naught.
However, it may slowly dawn on the recovering addict that
this sought-after intensity can be directed towards long-term
satisfaction, as well as short-term excitement. Then the long journey
of sobriety unfolds as one builds a life of spiritual growth and
social participation and commitment.

In contrast to the impoverished universe portrayed by much
of modern philosophy and science—namely, a world devoid of

values, spiritual experience, intuition, and feeling—a Whiteheadian
cosmology offers the possibility of “nature alive” and filled with
many spiritual dimensions. Drawing on the human emotion,
creativity, and primitive feeling that characterize so much of human
experience, Whitehead extends (generalizes) these properties into
nature, providing a view that encompasses elements of animism,
mysticism, and aspects of classical Eastern and Western religions.
A process cosmology provides a broad range of possibilities
for developing an understanding of a Higher Power. Process
philosophy offers a basis for at least three kinds of sacred Ultimates:
an Ultimate Actuality (God), for the theologically inclined; an
Ultimate Reality (“Emptiness”), for those with more of a Buddhist
sensibility; and the World as the Ultimate manifestation of Spirit
(e.g. animism), providing a foundation for paganism, nature worship,
or simply for those who claim natural phenomena as their Higher
Power. In addition, since relationships are the keystone of a
Whiteheadian universe, the AA fellowship could also serve as a
Higher Power.

This brings us to a final point: Being spiritual but not religious.
Should we consider AA to be spiritual, religious, both, or even
neither? (This may sound radical, but I don’t believe that having
some of the trappings of religion is necessarily a bad thing.) I
think it fair to say that AA is a fellowship that supports, cares
about, and facilitates the spiritual growth of its members. This
closely resembles the functions of traditional religions, and I doubt
many in the program would object to this characterization. However,
AA achieves these goals with minimal dogma, structure, or hierarchy.
Thus, I think it most accurate to say that AA is a program of
spiritual development and service to others, which bears some
resemblance to traditional religion, but is a unique hybrid in its
own right.
But the real issue I want to address is the commonly heard
claim, inside and outside AA, that someone is “spiritual but not
religious.” Even while rejecting traditional religion and conventional
understandings of God, many “nonbelievers” frequently continue
to seek a spiritual dimension for their lives. Often, this sacred
quality is found in some type of spiritual community or in a belief
system forged out of their personal search for meaning, fleshed
out by various spiritual systems and writings.
Here, I only want to make a simple suggestion: that the essence
of religion is spirituality in community. As members of AA know all
too well, without the kind of “religious” fellowship provided by
the program, most would not have much spirituality or even
sobriety. So if we consider “religion” most basically to be a group
of individuals with a shared path promoting spiritual growth and
a sense of community purpose, then I don’t see anything objectionable
to calling oneself, or the AA program, religious as well as spiritual.♦

global problems, real solutions must be systemic, comprehensive,
and holistic.

By Wm. Andrew Schwartz

A

s world leaders struggle to address the coronavirus pandemic
one thing has become certain: this is more than a health
crisis. Lockdowns have had a devastating economic impact, with
unemployment rates continuing to skyrocket. Universities are
predicting record low enrollments for the Fall as restrictions on
large gatherings have forced schools to teach online. Hospitals are
overwhelmed, political elections are being postponed, and despite
months of social distancing efforts much of the world remains
closed. As the socio-economic effects of coronavirus worsen, the
deep failures of our global economic order are being revealed. We
don’t have a health crisis, we have a civilizational crisis.

Part of what makes the coronavirus pandemic a “crisis” is
that the actions taken to reduce spread of this disease are intertwined
with all other areas of life and society. The world is a web of
relations, so it's no surprise that the global challenges we face are
all interconnected. That all things are interconnected is a central
premise of process philosophy in the tradition of Alfred North
Whitehead. In fact, as Whitehead puts it, the “final real things of
which the world is made up” are “drops of experience, complex
and interdependent.” From the perspective of process philosophy,
the interconnection experienced between the various coronavirus
challenges is just an extension of a deeper truth—all things are
interconnected.

Since everything is interconnected, seemingly simple problems
are, in reality, quite complex. In a fragmented world, we could
easily address the coronavirus without having to worry about
economic, educational, political, social, and other issues. But that’s
not the world we live in. Our world is a dynamic, complex, living
system. To solve a complex problem like the coronavirus crisis we
need to think in terms of complex
systems. How are systems of
education related to economic
systems, healthcare systems, systems
of governance, power, and
privilege? How will actions in the
present impact future generations?
How do lockdowns in urban
settings effect rural life? In the face
of such complexity, systems change
is needed. Whether addressing the
threats of coronavirus, threats of
climate change, or any of the major

Adequately addressing the systemic nature of our world’s
biggest problems also requires understanding the underlying causes.
What are the problems beneath our problems? Sure, Covid-19 is
a problem. But if we rely on a vaccine without comprehending
the deeper causes, we’ll continue to find ourselves in similar
situations. How we relate to nature, what we eat, how we design
cities, all effect how disease is spread. Moreover, solutions that
address symptoms rather than root causes will be at best ineffective,
and at worst even more damaging. In response to the economic
impacts of coronavirus some have championed an economic
bailout for corporations. But this is like bailing water out of a
sinking boat—it doesn’t address the structural problems that
contributed to the crisis. Fixing the hole in our civilizational boat
means transforming the systems and structures of our broken
framework; a global system designed to exploit people and the
planet for power and profit. Society needs to change at a level far
deeper than most people realize. Now, amid the coronavirus
emergency, our global society has a unique opportunity for selfreflection—a time to consider transforming the fundamental
framework of our global social and economic organization.

What will our world look like after Covid-19? Failure to find
systemic, comprehensive, and holistic solutions to the cascade of
problems affiliated with coronavirus will be a missed opportunity
to take critical steps toward a world that works for all—toward an
ecological civilization.
The term "civilization" refers comprehensively to the way
humans live together. It includes the systems and structures of
society, shaped by our values and worldviews. To speak of a
"civilizational crisis" is to recognize the interconnectedness of our
world’s most pressing problems. Civilization sized problems require
civilization sized solution. In recent years, a growing number of
leaders have been advocating for a paradigm shift toward a new
kind of civilization.
Since 2007, when “ecological civilization” became an explicit

goal of the Communist Party of China, discourse on ecological
civilization has been dominated by the Chinese context—ecological
civilization with Chinese characteristics, tied to Chinese traditional
wisdom, and Chinese contemporary politics. However, there are
also broader global conversations about a new kind of civilization.
Some of these global conversations are explicitly tied to process
philosophy. In Claremont, CA, John Cobb has been leading a
movement toward ecological civilization. Since 2007 the annual
International Forum on Ecological Civilization has been held in
Claremont, hosted by the Institute for Postmodern Development
of China and the Center for Process Studies in cooperation with
a number of Chinese and international partners. In more recent
years, the Institute for Ecological Civilization (established in 2015)
was launched as a Cobb-inspired NGO that works internationally
to create solutions for the wellbeing of people and the planet by
addressing the root causes of our complex social-environmental
challenges through systems change. Another example is the Club
of Rome, whose Limits to Growth report had a major impact on
economic and environmental thinking since the 1970s. The Club
of Rome now has a “New Civilization” project that calls for a
“paradigm shift in our fundamental belief matrix, and the complex
economic, financial, social systems underpinning our daily
interactions.”
In global terms, an ecological civilization means redesigning
human communities for the long-term wellbeing of people and
the planet. Thinking carefully about the terms “ecological” and
“civilization,” can teach us a lot about what this transition entails.
The “civilization” piece points to the need for a complete paradigm
shift. Civilization represents the totality of how humans live
together. That means rethinking and transforming all aspects of
society. The “ecological” piece points to the guiding values that
shape this new civilization; designed to promote the harmonious
flourishing of life in all its forms. Together, building an "ecological
civilization" requires a comprehensive transformation such that
the systems of society—economics and politics, systems of
production, consumption, and agriculture, education, etc.—are
redesigned in light of planetary limits and the common good. In
short, civilizational change requires systems change.
Ecological civilization must be more than adopting a “green
GDP” or investing in solar panel production. As author and
visionary Jeremy Lent explains, “The crucial idea behind an
ecological civilization is that our society needs to change at a level
far deeper than most people realize. It’s not just a matter of
investing in renewables, eating less meat, and driving an electric
car. The intrinsic framework of our global social and economic
organization needs to be transformed.” Changing the framework
of our systems of society on a global scale requires going to root
causes at the foundations of our current (and problematic) modern
civilization.
Unfortunately, many of our world leaders assume that working
to transform civilizational systems is at odds with focusing on
solving immediate problems. Such thinking has been evident in
popular responses to the coronavirus. US Vice President Joe Biden
recently stated that “People are looking for results, not a revolution.

They want to deal with the results they need right now.” And of
course there is some wisdom in addressing urgent problems
urgently. After all, if someone’s having a heart attack it’s probably
not a good time to talk about their cholesterol. Emergencies require
swift action to address the problems right in front us, and the
coronavirus crisis is an emergency. But simple solutions to complex
problems—solutions that only address short-term concerns without
considering the systemic issues at play—such solutions will create
more problems than they solve. You've probably heard, “If small
holes aren't fixed, then big holes will bring hardship.” But this is
only partly true. The trick isn’t simply fixing the small holes. How
we fix the small holes matters too. We must avoid short-sighted
and fragmented solutions to complex global problems.
However, that we have to choose between solving immediate
problems or addressing underlying causes is a false choice. The
best solutions address both, and this is only possible through
systems change. Yes, we need swift and decisive action, but this
isn’t the first global health crisis and it won’t be the last. Our goal
shouldn’t simply be to “get through this,” but to find long-term
solutions. I’m not talking about solutions to unknown viruses. I’m
talking about the fact that nearly 700 million people (10% of the
world population) still live in extreme poverty, such that a twoweek quarantine means not having enough food or resources to
survive. I’m talking about the fact that children born into poverty
are almost twice as likely to die before the age of five as those
from wealthier families. I’m talking about the fact that the mindset
behind hoarding resources (like toilet paper) is mirrored by the
hoarding of wealth to the extent that 8 men can possess as much
as half of the world’s population combined. Despite what former
Vice President Biden says, radical income inequality has everything
to do with the immediate needs of average citizens during the
coronavirus crisis. Addressing underlying causes is the best way
to address immediate (and future) problems. We need to dig the
well before we are thirsty. We need to build an ecological civilization
before it's too late.
Complexity can be scary. It can be overwhelming to consider
the extended consequences of our actions. It’s much easier to
throw money at problems today and trust science to find adequate
solutions tomorrow. But this approach often results in promoting
“best practices,” with devastating consequences down the road.
We shouldn’t confuse doing what’s easy with doing what’s right.
We live in a complex world of systems and relations. Complex
problems require complex solutions. This fact should make us
weary of those who offer simple answers or guarantee immediate
results. As Alfred North Whitehead suggests, “Seek simplicity and
distrust it.” If responses to Covid-19 are driven by corporate
interests where success is measured by short-term gains, then “best
practices” will fall short of what we need. I find hope in the fact
that we are capable of swift and significant action on a global scale.
Coordinated responses to Covid-19 has demonstrated this. But
do we have the courage to make the hard choice and meet the
complexity of our crisis with systemic solutions for long-term
well-being?♦
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he 19th Annual Common Good International Film Festival
(formerly the Whitehead International Film Festival), took
place February 13-16, 2020. Much remained the same from previous years: Four days of films and discussions that elicit common
sense, common decency, and the common good, while celebrating
the wisdom of Alfred North Whitehead. With ten films meant to
inform, inspire, and amuse, the 19th Common Good Film Festival
celebrated the work of filmmakers that tell the stories of those
dedicated to the benefit of humanity.
One thing that was quite different this year, however, is a
change of venue. With Claremont School of Theology preparing
a move to Oregon, the CGIFF tested out a new venue with help
from our partners at University of La Verne (special thanks to the
Department of Philosophy and Religion). ULV has a beautiful 66
acre campus in downtown La Verne, California (just 4 miles from
CST's Mudd Theater that the festival has called home for the past
18 years).
This year's special guest and banquet speaker was Caroline
Heldman (Executive Director of The Representation Project). Dr.
Heldman is a Professor of Politics at Occidental College in Los
Angeles with a research specialization in media, the presidency,
and systems of power (gender, race, class). She has also been active
in "real world" politics as a professional pollster, campaign manager,
and political commentator for CNN, MSNBC, and FOX News.
Dr. Heldman is a close friend and colleague of Jennifer Siebel
Newsom, an American documentary filmmaker and actress (and
spouse of California Governor Gavin Newsom). Newsom is the

Whitehead Award for Best Feature Film

Director of this year's opening feature film: The Great American
Lie; a documentary film that examines how a US value system
built on the extreme masculine ideals of money, power and control
has glorified individualism, institutionalized inequality, and
undermined the ability of most Americans to achieve the American
Dream.
A truly international film festival, this year featured 10 extraordinary feature films as well as 10 engaging short films, from
film makers spanning the globe. With feature films from the USA
and Canada, to Finland, Italy, Kenya, Belgium, Netherlands, Norway, Spain, and China, in total 10 different languages were featured
in this international display of concern for the common good.
This year's winner of the prestigious Whitehead Award for
Best Feature Film went to Binti (a Dutch film from Belgium/Netherlands), while the winner of the Audience Award for Feature
Film went to One Last Deal (a Finnish film).
If you, or someone you know, is a film making
interested in the common good, submit your film for
consideration at the 2021 Common Good International Film Festival. Next year will be the first time
holding the festival in Salem, OR. Film submissions
can be done online using Film Freeway. Inquiries can
be sent to CGIFF Director Jeremy Fackenthal at
jeremy@commongoodfilms.org.♦

Audience Award for Feature Film

Award for Best Short Film
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n light of Covid-19 restrictions, this year's Process Theology
Summer Institute was forced into a fully-online format. This
turned out to be a good thing! With a record number of participants, more than 50 individuals from around the world gathered
for a 1-week intensive on process thought.
This year's program was structured differently than previous
years. Rather than having three separate segments, with each meeting on a Monday-Friday schedule (one segment in the morning,
one in the afternoon, and one in the evening), the 2020 Institute
was structured in consecutive blocks. The goal of this change was
to allow each section to build upon the former, providing a more
focussed deep dive without unnecessary repetition. As Andrew
Schwartz explains, "Because of the way things were scheduled in
previous years, there wasn't a common starting point. That meant
each instructor had to begin with the fundamentals of the process-relational worldview before they could dive in to the special
focus of their segment (e.g. bible, science, ecology, etc.), resulting
in unnecessary redundancy for students taking all three segments."
This year, rather than three separate courses scheduled the same
week, the three segments were integrated, allowing an opportunity for instructors scheduled later in the week to attend sessions
earlier in the week and adjust their material accordingly.
The first section (Monday-Tuesday), taught by Andrew
Schwartz, was a crash course on the fundamentals of process
theology. This module explored such questions as: what is God
like?, what is the world like?, and how are God and the world
related? Designed as an invitation for participants to become philosophers and theologians, Schwartz began with the metaphysical
framework on which process theology is established, before moving to issues like the mind-body problem, the problem of evil,
panexperientialism, and freedom (to name a few).
The second section (Tuesday-Thursday), was taught by Timothy

Murphy. Building on the fundamentals presented by Dr. Schwartz,
Dr. Murphy expanded on process notions of power and the political/social implications thereof. The core theme of his section
was on making theology relevant. As a module on theological activism, Murphy introduced engaged process theology, which puts
theology to work on matters like ecology, intersectionality, economic
inequality, social justice, and more. As John Cobb once said,
"Theology should be responsive to the most pressing concerns
of our time." From environmental degradation, racial inequality,
and more, Murphy demonstrated the power of a robust process
theology for tackling the major challenges of our day.
The week concluded with Philip Clayton's section (ThursdayFriday) on putting process theology in dialogue with science. if
science tells us what the world is like, and theology tells us what
God is like, then discerning how God related to the world will require an interplay between theology and science. A global leader
in science and religion discourse (having written numerous books
on science and religion, philosophy of science, theories of emergence, and divine agency) Dr. Clayton was an ideal person to lead
this final segment of the Process Theology Summer Institute.
From issues in physics, notions of energy, and neuroscience, this
module explored compatibilities (and potential incompatibilities)
between process theology and leading scientific insights.
All in all, it was an extremely successful institute. With more
than 50 participants and the online format, Zoom breakout
rooms were used to manage
small group conversation, while
the share screen functions were
used to share slides (see image
to the left), and all sessions were
recorded and made available to
registered participants.
If you missed out and regret not being able to participate
in this monumental event, you
can still purchase access to the
course recordings for $50 per
module or $150 for the entire
week. Contact us at
office@ctr4process.org.♦

I

n March 2020, John Cobb led a 6-week introductory course on
Whitehead's Process and Reality. Organized by the Cobb Institute and Homebrewed Christianity, this online course drew more
than 1000 registrants!
Over the course of a month and half, a weekly lecture by Dr.
Cobb was posted online; each session included a walk through the
text, with the goal of developing Whitehead's larger philosophical
project. Following the lecture, a FacebookLive watch party was
led by Tripp Fuller, which included a pre-recorded discussion
between John and Tripp, and a live interactive discussion forum
with brilliant questions and comments from members of the class.
The innovative format and clarity of content made for a
world-class primer on Whitehead's thought as portrayed in Process
and Reality. Throughout the class, participants were invited to join
and engage each other in a private Facebook group page. "Programs like this are the future," says CPS Executive Director, Andrew
Schwartz. "As the technology advances, and we creatively advance
with it, physical location is becoming less and less of a constraint
for collaboration; making it that much easier to become a worldwide process community."♦

“If we want a society in which
the sense of belonging is strong,
people are concerned for one
another, and there is strong
commitment to the common
good, we need a metaphysics
that shows that we are in fact
part of larger societies and have
no existence apart from our
relations to others.”
John B. Cobb, Jr.

E

coCiv Dialogues on Global Systems Change is a new interactive webinar series using FacebookLive and Zoom to
convening leaders and experts from around the world for discussion of systemic approaches that address the root causes of our
complex social-environmental challenges.
The first dialogue in the series took place on March 27, 2020.
The topic, "The Most Important Lessons from COVID-19: A
Conversation on Global Systems Change," used current events as
an opening to discuss the kinds of changes in values/worldviews
as well as systems/structures for the long-term wellbeing of people
and the planet (an ecological civilization). Featured panelists
participated live from four different continents, including: Mamphela
Ramphele (South Africa) Vandana Shiva (India), Gunna Jung
(South Korea), Jeremy Lent (USA), and Elliott Harris (United
Nations). This dialogue was co-sponsored by the International
Council on Environmental Economics and Development, who
helped secure Eliott Harris (Chief Economist for the UN) as a
panelist. Public reception was overwhelmingly positive, with more
than 700 registrants, 350 live participants, 16,000 people reached
on Facebook, and 8,500 people that watched the recording.
The second dialogue in the series took place on April 30,
2020. Building off of the themes in the first dialogue, this second
webinar was titled "The Next Economy: Transforming Economic
Systems After COVID-19." Designed around the premise that as
the socio-economic effects of coronavirus worsen, the deep failures
of our global economic order are being revealed, major questions
explored included: Is this the end of the neoliberal era? What will
the economy look like after COVID-19? Can our next economy
promote the overall well-being of people and the planet? These
topics were discussed by world-class panelists, including Kate
Raworth (Doughnut Economics) Stewart Wallis (Wellbeing Economy
Alliance), Marjorie Kelly (The Democracy
Collaborative), David Korten (When Corporations
Rule the World), and Gunna Jung (Economist for
the City of Seoul). Another successful event, with
almost 1000 registrants, 550 live participants,
18,000 people reached on Facebook, and more than
8,300 people that watched the recording.
Watch recordings of these webinars at:
• https://youtu.be/n-GsTFiN2a8
• https://youtu.be/W7_iZAdToHY
The next webinar in this series will be focusing
on systemic issues of racial injustice, structural inequality, and the exploitative nature of the modern
paradigm. Stay tuned for more info on this July
2020 event.♦
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coCiv, in partnership with University of the Western Cape
(UWC) and Save Our Schools (SOSNPO) hosted a two-day
event in partnership with the W12 Congress at UWC (January 2728, 2020). The event convened six "task teams" made up of experts
from six different sectors. These task teams worked collaboratively
during the two days on long-term planning at the city level toward
future water security.
One result from this gathering was the development of the
W12 Framework--a document outlining approaches to cross-sector
collaboration on reducing water scarcity for cities worldwide. This
Framework has now been expanded into the W12 Protocol--a
UNESCO-endorsed peer-to-peer tool that is an essential resource
for city leaders on water security, helping them: 1) to make effective
decisions on water management that meet immediate needs and
challenges, 2) to gather solutions or best practices and share them
globally, and 3) to rethink how water relates to city development
and resilience over the long term. No such framework currently
exists for those who work at the nexus of water and cities, so it
will be an important contribution to these global threats.
Due to Covid-19, the in-person gatherings scheduled for
Spring 2020 were postponed. In their place was the "W12 Online:
Urban Water Security in Uncertain Times," webinar (May 18, 2020).
This webinar featured Philip Clayton (moderator) with 8 leading
experts from around the globe to talk about systemic approaches
to urban water security. Participants included Karin Krchnak (Water
Resources Group, World Bank), Henk Ovink (Dutch Special Envoy
to the United Nations), Mads Nipper (CEO, Grundfos), Betsy
Otto (Global Water Program, World Resources Institute), Alexandros
Makargakis (UNESCO Intergovernmental Hydrological Programme), Beth Chitekwe-Biti (Slum Shack Dwellers International), and
Rashad Shawa (International Water Bank).
Watch a recording of this event at:
https://youtu.be/xxQDWc6YOxQ ♦

O

n May 5, 2020 the Center for Process Studies co-sponsored
a public webinar on interfaith responses to the coronavirus pandemic. The event was moderated by Andrew Schwartz, and
included panelist representing various faith traditions and interfaith organizations.
With the help of leaders from the SoCal Parliament of the
World's Religions and United Religions Initiative, panelist included:

Victor Kazanjian (United Religions Initiative), Joseph Prabhu
(Former Hindu-Catholic Co-Chair of the Southern California
Council for a Parliament of the World's Religions), Milia IslamMajeed (South Coast Interfaith Council), Ruth Broyde Sharone
(Jewish speaker and creator of INTERFAITH: the Musical), Philip
Clayton (Professor at Claremont School of Theology and President
of the Institute for Ecological Civilization), and Tarunjit Singh
Butalia (Religions for Peace, USA).
The webinar explored how this crisis we are facing is clearly
a multi-faceted danger, but also an opportunity for reflection,
collaboration, and growth. The webinar examined both the
challenges and opportunities of the crisis from faith and interfaith
perspectives. It features a coalition of interfaith leaders, who have
led different interfaith and professional organizations, and who
bring diverse kinds of knowledge and expertise.
Questions were presented to the panel in real-time using various chat features on Facebook, Twitter, and Zoom. You can watch
a recording of this event at: https://youtu.be/I34sr7g4Q0Q ♦

by Brian G. Henning and Joseph Petek

S

ince the last quarterly update, the major milestone we’ve reached
is the one we already announced shortly after its publication:
the release of “Whitehead’s Lost Papers,” a donation of Whitehead’s
grandson and heir, George Whitehead. It had been over a year
since the donation, and the scans now publicly available at the
Whitehead Research Library (http://wrl.whiteheadresearch.org/)
represent many months of work scanning and cataloging. We
believe them to be an important new resource for Whitehead
scholars, and are very pleased to make them available.
Two supplementary notes regarding the papers are worth
mentioning:
1. Whitehead’s 1891 will was accidentally omitted from the
original release, and has now been posted with the rest of the
papers. A miscommunication resulted in the will being sent back
to Whitehead’s grandson, George Whitehead, before it could be
scanned in color. However, the content of the black-and-white
reference scan we have posted online is completely legible.
2. The previous narrative regarding Whitehead’s papers was
that they had all been destroyed upon his death at his request
(coming primarily from Victor Lowe). Upon the discovery of
these papers, it seemed clear that this narrative was false. But in
looking more closely at what remains, we have come to appreciate
that the answer to this question is more complicated than “true”
or “false.” It now seems likely to us that some of Whitehead’s
papers were either not retained by him or were indeed destroyed,
with the family choosing to preserve some writings and not others.
We will likely never know the criteria according to which they
made such decisions.
Speaking of Whitehead’s papers, shortly after we posted them,
we briefly thought that we had a lead on a manuscript of his 1925
Lowell lectures that would become Science and the Modern World
(SMW), but this turned out to be a bust. A relative of Henry
Osborn Taylor and Julia Isham Taylor who had previously sent
us several Whitehead letters and photos had contacted us to ask
if we wanted a copy of some lectures by Lawrence J. Henderson.
In sending us these lectures, she also sent photocopies of a few
pages of a 2016 book titled American Philosophy: A Love Story by
Dr. John Kaag, who discussed looking through William Ernest
Hocking’s massive library of first editions. In the book, Kaag
wrote that
Hocking courted Whitehead for several years and finally
invited him to deliver the prestigious Lowell Lectures at
Harvard in 1923, which were subsequently published as Science
and the Modern World in 1925. The presentation copy of this
book had been wedged into a rusty file cabinet at the back
of the Hocking Library. (159–160)

It's worth noting that Kaag got a few things wrong in this
paragraph: it was A. Lawrence Lowell, and not Hocking, who
invited Whitehead to give the lectures, and the invitation was
extended in 1924 with the lectures being delivered in 1925, not
1923. In any case, when we contacted Dr. Kaag for his help tracking
down the manuscript, it turned out that it was merely a first edition
of SMW inscribed to the Hockings by Whitehead. So this was one
lead that did not pan out.
The task that has been taking up the majority of our time

Whitehead's will, dated March 27, 1891, witnessed by his parents.

since the last update has been the transcription of Whitehead’s
essays that will make up two volumes of his collected papers. As
noted previously, the remaining yet-to-be-transcribed articles are
all math-heavy and logic-heavy, which has slowed the process
considerably. However, we hope to be done with transcription of
the remaining articles in the next few months.
We have gathered what we believe to be the majority of the
different versions of the essays that will comprise the collected
papers and are about ready to begin the laborious process of
double verification. It is worth noting that in a very few cases we
may be missing original or alternate versions, such as a version of
“Technical Education and Its Relation to Science and Literature”
cited by Victor Lowe in his list of Whitehead’s works in the LLP
volume, and published versions (if they exist) of obituaries written
for A. Lawrence Lowell, James Haughton Woods, and Philip Cabot.
We have not yet made final decisions on how we will handle

differences between versions in the published volume, nor will we
know for sure until the work properly begins (for instance, whether
we will print the original or most recent versions of the essays).
On everything else, we remain in a holding pattern. The second
volume of Whitehead’s Harvard Lectures (HL2) remains in the
hands of the copy editor, who has not properly begun to work
on it yet, and does not expect to have proofs to us before August
(though the book is now listed on EUP's website, and is scheduled
for publication in January 2021). We have also submitted NEH
and SSHRC grant applications for which we will not know the
results for some time yet. We expect to hear about the NEH in
August 2020, while stage 1 results for the SSHRC grant should be
announced any day now, with a stage 2 application due in October
2020 with results decided in Spring 2021.♦

Andrew Schwartz explained. “My hope is that this new track will
be a safe space for people of all faiths, and no faith, to seek answers
to seemingly unanswerable questions. I’m talking about a universal
quest for meaning, investigation of worldviews, and probing
fundamental religious issues from a sophisticated and pluralistic
framework with guidance from a collection of world-class faculty.”
This program is already active, with the first doctoral students
being admitted to CST this summer. Learn more about the PhD
concentration in Philosophy of Religion and Theology (PRT) on
the CST website. https://cst.edu/academics/degree-programs/♦

T
https://cst.edu/new-philosophy-of-religion-and-theology-concentration/

C

ST is excited to announce its new PhD concentration in the
Doctor of Philosophy in Religion: Philosophy of Religion
and Theology (PRT).
The PhD concentration in Philosophy of Religion and Theology
(PRT) offers religiously inclusive and critically informed study of
profound philosophical and theological questions. With a crosscultural approach, this program engages in the philosophical and
theological examination of the central themes found in religious
traditions.
Professor Philip Clayton explained that with CST’s move to
Oregon, there was a need to create such a concentration at CST again:
It is tremendously exciting to begin to create and adapt
courses as we bring the philosophy of religion and theology
back home to CST. Our PhD in Religion is already famous
for religious pluralism, critical engagement, and a concern
for issues of justice, social change, and ecotheology. Now
new PhD students will be able to bring these commitments
to their work on classical themes in theology and the
philosophy of religion.
What sets this program apart and makes it cutting-edge is
CST’s comparative and cross-cultural approach that engages diverse
traditions and minority voices rather than emphasizing an exclusively
Christian orientation. Graduates with this concentration will be
able to develop competence in philosophical and theological issues
within the context of religion as well as to conduct research in
this area that critically engages diverse voices and applies these
principles and insights in practical ways.
“We need more critical thinkers in the world,” Professor

homas Jay Oord and the Center for Open and Relational
Theology are now partnering with Northwind Theological
Seminary on a new a new doctoral program in open and relational
theology.
Northwind Theological Seminary is a new, and innovative
online seminary serving many denominations. Rooted in the
Wesleyan tradition, NTS has a strong emphasis on the Bible,
spiritual formation, and discipleship.
Oord been working with seminary president, Robert Duncan,
and academic dean, Michael Christensen, to construct the program.
Students will work primarily with Oord in the "Oxford Style"
doctoral method. As Oord explains, "This doctoral program has
attractive features for students, including being fully online, flexible
in schedule, and much less expensive than other doctorates."
Within a month after being announced, the program has
already enrolled more than a dozen new students! CPS celebrates
this new program, as one promoting process perspectives.♦

By Jim Conn

I

n September of 2019, a small group led by Dr. Meijun Fan and
Zhihe Wang, heads of the Institute for Postmodern Development
of China (IPDC) and including Dr. John Cobb, Kevin Clark, David
Roberts, Alison Roberts, Attila Grandpierre, Jean Giblette,
Christopher Reed, Bonnie Tarwater, and myself traveled to China
to witness some of the initiatives China has taken to build an
ecologically inclusive and sensitive social economy.
As a former local elected official, one of the most amazing
stories I heard came from Mr. Guoyun Hu, the executive vice
mayor of the city of Pu’er, Yunan province, the historic center of
tea export in the southern province of Hunan. He told us how
an iron mining company had proposed a mountain-top removal,
open-faced mine to take ore from the iron rich soil. Such a project

Jim Conn and Vice Mayor Hu

would bring jobs and increase tax revenue as well as boost the
local economy dramatically.
But China now weighs equally an area’s Gross Development
Product (GDP) and its Gross Ecological Product (GEP)—or how
economic growth impacts the environment. So this relatively
underdeveloped, rural city said NO! I cannot imagine any local
government in the United States turning down such an opportunity.
We also heard that China now places great value on its remaining
arable land. Known for decades for its massive expansion of
manufacturing and residential development of urban areas, the
country now declares that all remaining agricultural land will be
protected “eternally” for that purpose. As a religious leader, I
especially appreciated the choice of words and the long view this
policy represents.
The emphasis on preservation of agricultural land had a
concrete reality when a carload of students drove four hours from
their rural farm village to spend an afternoon with Dr. Cobb, then
drove four hours back. These bright, thoughtful, and energetic
young people represent the next generation’s back-to-the-earth
movement in China.
We also saw directly how China’s interest in economic and
environmental development intertwine. One day we traveled deep
into the mountainous area surrounding Pu’er to see the natural
herbs carefully grown among the trees in this forest. Returning to
the city, we visited a manufacturing center where a large Chinese
pharmaceutical company turned these herbs into traditional
medicines for domestic and international markets. The company’s
commitment required a one-billion-dollar investment.
We saw similar activities marketing coffee and tea—nationally
and internationally—grown on the steep mountain-side terraces
that characterize much of China’s agriculture and that provide a
perfect context for growing these crops. We saw organic tea grown
and marketed by individuals and cooperatives. We saw a coffee
marketing complex that was state-of-the-art. It reminded me of
how American coffee import practices have left coffee-growing
countries in our hemisphere utterly impoverished.

There were some initiatives that we heard about and saw. One
was the effort to encourage young people to remain in rural
agricultural areas. Rather than continue to encourage a mass
migration to manufacturing centers, China realizes that it needs
young people to sustain the land’s capacity to feed its population.
As a part of that effort, China is building modern housing in
farming areas to encourage younger people to remain on the land.
We saw these new residential projects—tastefully built in the
traditional motifs—in a rice and lotus-growing village. China has
also put in place policies that discourage people who go to the
cities and have disposable income from building out-of-scale
housing in their home villages. At the same time the country is
developing tourist-serving facilities in some of these more
picturesque locations.
And we saw scooters—everywhere! But they are remarkable
not just because they are light and cheap and maneuverable in
China’s chaotic street traffic. A few years back China decided that
all motor scooters should be electric powered. So not only do
people have mobility, but the streets are quieter and the air is cleaner.
Finally, we witnessed the declaration of another “Cobb Working
Station on Ecological Civilization,” this one at the university in
Pu’er. A working station offers philosophical grounding alongside
practical experience, modeling postmodern development. We saw
a similar center located at Lishui University, Liandu, which was
the first such project. Both sites hosted ecological conferences
where those of us in the IPDC group made presentations about
our environmental justice work in this country, and Dr. Cobb gave
the keynote address.
The journey to China—especially as part of a group focused
on ecological initiatives—was a perspective-changing experience.
China is a remarkable place, and it appears to be remaking itself
once again.

Rev. Jim Conn is a former mayor of Santa Monica, California and
a retired United Methodist minister.♦

Visiting an organic Chinese medicine herb farm in Pu'er ♦

Visiting an organic Chinese medicine herb farm in Pu'er

This book contends that philosophy can help us formulate and defend more adequate, plausible, and beneficial
outlooks on the natural world and the place of human beings within the community of earthly creatures. The
es-says in this volume are not limited to any single theme or subject. Some of the chapters are focused on the
impact of various philosophical perspectives on environmentalism. Others roam into issues of Western
philosophy stretching all the way from Plato and Aristotle to Bergson and Whitehead. The shared goal of all
the chapters is to find new philosophical and theological inspiration as we human creatures seek to respond
imaginatively, constructively, and creatively to the ecological issues of our age, recognizing that we desperately
need to conceive an alternative to the pervasive worldviews that have led our civilization to the brink of catastrophe. ♦

We've been thinking about leadership the wrong way. What if good leaders lead like God? And what if God's
leading is open and relational? Leadership studies have blossomed in recent decades. Many researchers take
developments in science, economics, medicine, or politics as their guide when advancing theories in leadership.
Others seek insights from great leaders of yesteryear, presidents and prime ministers, coaches, or titans of
industry today. Some mine sacred scripture. Open and Relational Leadershipis unique among leadership books. It
describes what good leadership looks like from an open and relational theological perspective. Contributors to this
book explore questions like, What would it mean to lead like a God who is open, relational, and loving? What does
leadership look like in an open and relational world with open and relational people? What “style” of leadership
fits this view? What common views of leadership present problems that the open and relational leadership model
overcomes? And so on. These essays upend long-held views of hierarchy, tit-for-tat exchange, disconnected
leaders, or controlling leadership.♦

In Whitehead's Radically Temporalist Metaphysics: Recovering the Seriousness of Time, George Allan
argues that Whitehead’s introduction of God into his process metaphysics renders his metaphysics
incoherent. This notion of God, who is the reason for both stability and progressive change in the world
and who is both the infinite source of novel possibilities and the everlasting repository for the finite
values, inserts into a reality that is supposedly composed solely of finite entities an entity both infinite
and everlasting. By eliminating this notion of God, Allan draws on the temporalist foundation of
Whitehead’s views to recover a metaphysics that takes time seriously. By turning to Whitehead’s later
writings, Allan shows how this interpretation is developed into an expanded version of the radically
temporalist hypothesis, emphasizing the power of finite entities, individually and collectively, to create,
sustain, and enhance the dynamic world of which we are a creative part.♦

In these newly commissioned essays, leading Whitehead scholars ask a range of important questions about
Whitehead’s first year of philosophy lectures. Do these lectures challenge or confirm previous understandings of
Whitehead’s published works? What is revealed about the development of Whitehead’s thought in the crucial period
after London but before the publication of Science and the Modern World? What should we make of concepts and
terms that were introduced in these lectures but were never incorporated into subsequent publications? Also included
in this volume is the text of Whitehead’s first lecture at Harvard, recently gifted to the Critical Edition of Whitehead,
allowing for a clearer understanding of Whitehead’s plans and goals for his first course of lectures in philosophy than
has previously been possible. ♦

Using the interpreting lens of Alfred North Whitehead's philosophy of organism, commonly known
as "process philosophy," DaoDeJing: a Process Perspective explores multiple layers, meanings, and
values underlying ancient Chinese culture. For more than 4,000-years, these meanings have created the
fabric of a growing contemporary influence in politics and economics. Western thinkers are just beginning
to appreciate their nuances and profound importance. This new, organic translation seeks to answer a
series of epistemological-cosmological questions starting with, "What's happening here?" From the
perspective of "events," rather than "objects-with-characteristics," it explores subtle yet profound
meanings by focusing on the "action" occurring between and among the Chinese characters. DaoDeJing
offers a profound alternative to western approaches to power where subjugating and dominating yield
only rancor and divisiveness. It is our firm hope that the concepts of "balance" and "harmony" in
DaoDeJing can offer new vistas of "Creating-Endlessly" for all peoples and cultures. ♦

Mary Parker Follett (1868-1933) was a Progressive Era public intellectual, scholar of political theory, social worker,
and management consultant to both industry and government. A pioneer in management theory and practice,
Follett’s work was first prophetic, then nearly forgotten, and finally rediscovered in the late 1980s. A century after
publication of her first book, The New State: Group Organization, the Solution of Popular Government (1918),
Follett’s ideas continue to inspire, inform, and instruct new generations of scholars, activists, and social
workers.From the introduction: “These chapters explore the relevance of Follettian thinking to challenges in the
contemporary context across a wide array of domains—political, social, economic, and environmental. As noted by
all, we may finally have arrived in the moment where the clarity of her vision and inspiration of her voice is ready to
be taken up by social movements, governance actors, and social and business enterprises alike.”♦

It is imperative that our thinking about perception and experience be outside the box—in this case, outside the
Western commitment to a materialistic, mechanistic metaphysics. In these ten chapters, leading parapsychologists
and philosophers explore experiences that challenge the modern scientific worldview—a worldview that has
brought us to a state of planetary crisis."In recent years there has been a plethora of books and articles on this
topic. What is new about this volume is its link to exceptional human experiences, especially those anomalies that
cannot be easily reconciled with mainstream science’s understanding of time, space, and energy. The extraordinary
suggestion of the chapter authors is that the concepts and data from transpersonal psychology and
parapsychology, long rejected, ridiculed, or ignored by mainstream science, are the very resources needed to
reorient this endangered world and its tattered societies." ~ Stanley Kripper, From the Foreword ♦

Charles Hartshorne is the only major philosopher to have lived in three centuries. Now, for the first
time, here is one volume that encompasses Hartshorne’s entire life and career, ranging from ornithology
to psychology, from aesthetics to philosophical theology, and from analytic philosophy and logic to
physics. In writing this magisterial compendium of Hartshorne’s life and thought, authors Donald
Wayne Viney and George W. Shields had two main aims. First, to give a reasonably comprehensive
account of Hartshorne’s philosophy with an eye to presenting his best arguments and correcting some
misunderstandings of his views appearing in the critical literature. Second, to update the field of
Hartshorne scholarship by including later work by Hartshorne himself and more recent criticism.
With these goals, the authors have produced an updated, wide-ranging, and sustained critical overview
of Hartshorne’s thinking, the kind of project not seen since Eugene Peters’ landmark study half a
century ago. This book is likely be the definitive study of its kind on the life and thought of Charles
Hartshorne for some years to come, an indispensable guide for students, process philosophers,
Hartshorne scholars, and the educated public at large. May it stimulate further reflection and scholarly
research on this truly great and long-lived genius of American philosophical thought!♦

How do we make ourselves a Whiteheadian proposition? This question exposes the multivalent connections between
postmodern thought and Whitehead’s philosophy, with particular attention to his understanding of propositions.
Propositions in the Making articulates the newest reaches of Whiteheadian propositions for a postmodern world. It
does so by activating interdisciplinary lures of feeling, living, and co-creating the world anew. Rather than a “logical
assertion,” Whitehead described a proposition as a “lure for feeling” for a collectivity to come. It cannot be reduced to
the verbal content of logical justifications, but rather the feeling content of aesthetic valuations. In creatively expressing
these propositions in wide relevance to existential, ethical, educational, theological, aesthetic, technological, and societal
concerns, the contributors to this volume enact nothing short of “a Whiteheadian Laboratory.” ♦

"The Cobb Institute, named in honor of our founder John Cobb, promotes a process-relational way of understanding and
living in the world. As a philosophical outlook it shares wisdom, emphasizes harmony, and focuses on the common good. We
live out this philosophy by engaging in local initiatives that help build an ecological civilization. With the knowledge that all life
is interconnected and in process of becoming, we use education, creativity, and an open view of spirituality to help each other
and our communities thrive. This is a bold collaborative view that recognizes our interdependence, and thus emphasizes that
we have a responsibility to care not just for our own lives but also for the world we share with everyone and everything else."
Learn more about the Cobb Institute: A Community for Process & Practices at: https://cobb.institute

Visit CPS
6th European Summer School in Process Thought
July 27-August 1, 2020 | Katowice, Poland
The European Society for Process Thought together with the Polish
Whitehead Metaphysical Society announces the 6th European Summer
School in Process Thought, which will be concerned with the
differences of nature and beauty as well as of nature and culture
and the resulting implications for the time of “Great Change” we
face.. More details at: http://espt.eu/

Come visit our new office at Willamette
University in Salem, Oregon!

EcoCiv Summer Institute
August 3-6 | Online (via Zoom) | Led by Wm. Andrew Schwartz
We live at the end of an age. The present trajectory of life on this
planet is unsustainable, and the underlying causes of our environmental
crisis are inseparable from the inequalities of our social and economic
systems. Is another way possible? Learn from world-renowned experts
in this 4-day introduction to the emerging field of ecological civilization
studies.

Please send correspondence to:
We continually update our calendar with new events. You can find
out what is happening by going to our website www.ctr4process.org,
liking our Facebook page, or following us on Twitter @ctr4process.♦
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